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Jewish and Christian Apocalypses. The Schweich Lectures for 1913,
by F. CRAWFORD BURKITT, M.A., D.D. (Humphrey Milford,
1914.)

PROFESSOR BURKITT'S book is both for the learned and the unlearned.
Since the body of it consists of four lectures intended for the general
public, it gives such a general survey of the Apocalyptic literature as
might help the ordinary man, coming to this literature for the first time,
to get a preliminary notion of its contents and its significance in the
religious history of mankind. But the little book does not limit itself
to this purpose. It is as when some expert archaeologist conducts
a party of generally receptive, but unarchaeological, tourists through
a gallery containing the monuments of ancient art. As he warms to the
business of explaining to them the significance of what they see, the
points which are of special interest to him, the points about which he
has had controversy with his fellow experts, leap up in his discourse so
that although he explains rudimentary things, as to those who have no
previous knowledge, his comments would contain fresh suggestion and
challenge for archaeological students. It is in a similar way that this
book is a contribution to the specialist study of the Apocalypses. And
in the Appendices Professor Burkitt frankly leaves the ordinary reader
behind and addresses himself to students. He has taken the occasion
to put into the same book as his Schweich lectures a number of
detached things which he had to say about the Apocalyptic literature—
points of textual criticism, conjectural emendations, &c. The ordinary
reader will no doubt stop at the end of the four lectures.

And what capital lectures they are! Here is scholarship combined
with that easy, elastic, informal habit of mind which gets closer to actual
nature than rigid categories, the modulations of a real voice talking, as
in conversation, and making us feel that we have to do, not with an
academic specialist, but with a man of larger human interests.

The first lecture ' The Apocalyptic Idea' discusses two main ques-
tions, (1) How is it that, in contrast with individualistic conceptions of
the Other Life, found outside the Jewish sphere, the Jewish Apocalypses
look forward to a Last Judgement as a cosmic event, to which history
moves? (2) How is it that the Apocalypses were dropped by later
Rabbinical Judaism ? As to the first question, Professor Burkitt finds
the answer in the fact that the Apocalypses were the product of a
particular historical crisis, the struggle between Judaism and Hellenism
which began under Antiochus Epiphanes. This caused the hard-
pressed Saints to look forward to a triumph Of their cause upon the
field of the world—to a New Age. ' It is the New Age, the new state
of things that will come about when the great agony has ended by God's
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victorious intervention on behalf of His Saints, when He comes, or
sends His Representative to come, to set the world right.'

The close relation between the Apocalypses and their historical
context is certainly the first thing the plain man has to be made to
grasp, and Professor Burkitt enforces this in his telling way. And yet the
Maccabaean struggle is not a complete explanation. Professor Burkitt
admits that it only furnished congenial soil upon which seeds fell (p. 3).
One would like him to talk more about those seeds some day. He allows
a possibility of suggestion from Zoroastrianism. But he does not tell
us what he thinks (it is rather surprising that he does not) about the
relation of the Apocalyptic hope to the ideas of the older Hebrew
prophecy. As to the second question, Why Rabbinical Judaism
dropped the Apocalypses, Professor Burkitt's answer seems to be that
when the Jewish community had been removed from the sphere of
political nationalism, a quiet concentration upon the Law supplied its
need, and on this point Professor Burkitt has sympathetic and judicious
things to say about the ' wonderful achievement' of the Jewish religion,
which deserve notice. I must confess that his explanation does not
quite satisfy me. The Jewish community did not drop its hope of an
Age to come. It is, of course, true as a matter of fact that it ceased to
feel the same interest as the Apocalyptists had felt in the details of the
picture, but Professor Burkitt does not really tell us why it did. Many
religious communities, without national or political significance, have
had great interest in eschatological doctrine.

The second lecture deals with the Book of Enoch. Some of it is
introductory explanation for the man who is unfamiliar with its contents
and to whom the principle of pseudonymity. might be a puzzle. But
there are new suggestions of an interesting kind in the lecture. One
may call attention to Professor Burkitt's interpretation of the saying in
the Gospels about the Unclean Spirit who wanders through waterless
places and returns to his old abode. As against Dr Charles, Professor
Burkitt maintains that the text of the Cairo MS is preferable to that of
Syncellus. He regards the book as the composition of a single author,
and infers from the few geographical names mentioned that this man's
home was near the sources of the Jordan. The book, like the Gospel,
comes from Galilee. The lecture ends by shewing the essential
difference between the Apocalyptic view of the world and that of
contemporary Hellenistic culture, as represented by Posidonius. ' In
the last resort the difference . . . is symbolized in the sentence from
4 Ezra . . . "The Most High hath not made one world, but two."
This is the essential thing, the central doctrine that animates all the
Apocalypses. In one sense it is a confession of failure, a confession
that the Universe cannot be reduced to a harmonious whole. Posidonius
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professed to do this, but he and his followers only achieved it by denying
the existence of evil in the world' (p. 32).

The third lecture, ' The Minor Jewish Apocalypses', glances at the
Testaments of the Twelve Patriarchs, the Psalms of Solomon, the
Assumption of Moses, the Apocalypse of Baruch, and Second Esdras.
In relation to the first of these, we may note the suggestion that the
inhabitants of Northern Palestine and Peraea were still regarded as
belonging to the Ten Tribes, and as a matter of fact inherited to a large
extent the blood of the old Israelites. In the case of Baruch and
Second Esdras as in that of Enoch, Professor Burkitt exhibits an
aversion for the prevailing mode of splitting up the books into several
documents with diverse tendencies, and he prefers to speak in each case
of the author—' Whether we choose to call him "author " or " redactor ".'
' Speaking generally it may be said that the division of Apocalypses
into their original conjectured constituents is an extremely delicate task,
for it assumes that these anticipations, these dreams of the future, will
be self-consistent. A certain degree of consistency we must indeed
expect. The work of the same man will, to a certain extent, always
breathe the same spirit. But his pictures of the future will not always
harmonize in detail.' And the suggestion is made that the difficulties
and incoherencies of the Apocalyptic writings may be due to their
following dreams actually dreamed. This is not only an interesting
suggestion, but it indicates a whole line of enquiry. Whatever our
view may be of the abnormal phenomena included in the field of
' Psychical Research', there they are, and the ordinary supposition that
the Apocalypses were composed by men sitting down in a wide-awake,
rational, deliberate, if somewhat emotional, state of mind—like that of
a modern literary man composing a romance—is open to some doubt.

The concluding lecture, ' Early Christian Apocalyptic Writing', is
mainly occupied with the Ascension of Isaiah, and here again Professor
Burkitt protests against the dismemberment of the book by the critical
saw. It is, he maintains, a unity and the work of a Christian through-
out. The writer laboured under the difficulty of having a double crisis
in his scheme, (1) the Incarnation of the Heavenly Christ and (2) the Last
Judgement. The lecture ends with Professor Burkitt's summing up the
permanent spiritual value of the Apocalyptic literature: to find their
nconsistencies a stumbling-block is, he argues, to miss their distinctive

quality.
It will be seen that Professor Burkitt's treatment of his subject brings

it into close touch with, larger questions of valuation in the sphere of
the spirit and of human life. The eschatological school of which
Professor Burkitt is a distinguished exponent, is itself but one manifes-
tation of that movement in modern thought which finds something
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dull in the precise logic of the intellect and sees the expression of
life rather in what is instinctive, bold, and elemental. Perhaps we
might hit its character if we said that it tends to depreciate the
common-sense which hugs the limits of the actual and discerns in the
adventures of will and imagination the struggle after a Reality too great
for the mind to grasp.

EDWYN BEVAN.

L'Eucharistie, la presence r/elle et la transsubstantiation, by P. BATIFFOL.

5me edition refondue et corrigee. (Lecoffre, Paris, 1913.)
THE first edition of this book appeared in 1905, and was reviewed in

this JOURNAL (vol. vii pp. 299-301). • In the present edition the original
work has been largely recast and its plan considerably modified. The
merit of the earlier edition was that it presented a sketch, necessarily
slight in parts, but admirably clear in arrangement and method, of the
conceptions and beliefs entertained with regard to the Eucharist in the
Church from the Apostolic age to the Council of the Lateran in 1215.
The headings of the main sections in this earlier edition (' Le realisme
au second siecle', ' Premieres theories du re"alisme', ' Elaboration de
la notion de conversion', ' Conversion et transsubstantiation') were
singularly helpful in enabling the student to grasp the main stages in
the developement of thought on the subject. In this last edition the
period reviewed is much circumscribed, and concludes with the Council
of Ephesus. In place of the illuminating headings to the sections in
the earlier volume, the plan is adopted of reviewing the testimony of
individual writers in more or less chronological order. The change can
scarcely be considered a change for the better. Though there is greater
fullness of detail and exposition the main lines of developement are less
clearly indicated, and the book fails to carry the reader along with it in
the same way as the earlier edition. Another and more important
feature in which this latest edition differs from the first is the
treatment applied to the evidence. In the review of M. Batiffol's
first edition attention was called to the historical method exhibited in
the book. ' The passages which have so often been the battleground
of controversialists are here carefully analysed in the dry light of
historical investigation and placed in their true setting' {Journal vol. iv
p. 299). In this latest edition there are traces here and there of
a .different spirit asserting itself side by side with that of the purely
historical enquirer. M. Batiffol at times abandons the rdle of the
historian for that of the systematic theologian. The discussion of the
words TOVTO «mv TO a-Zfia fiov (pp. 137,162 note i), and the remarks on
the testimony of Justin (p. 31 note 2 (end)) and Irenaeus (pp. 181,183)
are illustrations of this tendency, and are in marked contrast to the

 at M
cM

aster U
niversity L

ibrary on June 30, 2015
http://jts.oxfordjournals.org/

D
ow

nloaded from
 

http://jts.oxfordjournals.org/

